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Vol. VII 


Introduction to the Ana- 
baptist Tract on the 
Atonement of Christ 


JoHn C. WENGER 


Several years ago The Mennonite His- 
torical Library of Goshen College secured 
a unique Sammelband, undated but prob- 
ably printed in Switzerland or South Ger- 
many somewhere around the year 1600. 
The contents of the book indicate that its 
several tracts were produced by Swiss 
Brethren writers in the very early years 
of the Anabaptist movement, perhaps 
for the most part before 1530. Since a 
description of the nine items of part two 
of the composite volume has already 
been published the present article will be 
devoted entirely to the fourth tract of 
the collection, a treatise on the atonement 
of Christ entitled, Von der Gnugthuung 
Christi. 

The tract on the atonement was trans- 
lated into Dutch in the sixteenth century 
and published in an edition of 1560 and 
reprinted in 1565. The Dutch Sammelband 
coniains the same items as the German 
original except that the trial of Michael 
Sattler was relegated from the third place 
of part two to the end of the book. Pro- 
fessor Samuel Cramer, 1842-1913, held 
that the tract on the atonement was of 
Dutch Mennonite origin, but his argu- 
ment that the Biblical quotations are from 
the Dutch Liesveldt version is without 
significance; the fact is equally well ac- 
counted for by the explanation that the 
translator evidently incorporated readings 
from the Liesveldt Bible in his translation. 
On the other hand, Professor Cramer 
admitted that the tract contained German- 
isms, quite as one would expect in a work 
having a German original. The present 
writer agrees with Dr. Robert Friedmann 
that the tract is of Swiss, rather than 
Dutch, Anabaptist circles. This would 
best account for the existence of a manu- 
script copy of the German Sammelband 
tracts, copied by the Hutterian Brethren 
of Moravia, and preserved as late as 1930 
in Schloss Mittersill in the Austrian Alps. 
Quite interestingly the Hutterian codex 
agrees with the Goshen Sammelband copy 
even in such details as the omission of 
the title, Von bésen Vorstehern (item 8), 
and in preserving—in contrast with the 
Dutch version—the exact order of the 
nine tracts. Dr. Friedmann is also as- 
suredly correct in his assertion that the 
book “derives without doubt from the 
earliest period” of Swiss Brethren history. 
This is evident from its “radical” critique 
of both the Catholics and the reformation 
groups, as well as by the tremendous 
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The Faith of Our Fathers 


It is in it 

to speak frequently of the faith of 
our fath of our Anabaptist heritage, 
of our Biblical doctrines. But what did 
our fathers actually believe? To try 
to provide a partial answer to this 
question the BULLETIN will print from 
time to time Anabaptist tracts of vary- 
ing length. Recently we presented the 
text of the Schleitheim Confession of 
Faith, 1527. In this issue we present 
a tract on the atonement of Christ 
from the same general period. It will 
be noted that the Anabaptist writer 
isued a critique of both the Catholics 
and the Protestants of his day. 





circles 





Program 


Centennial Meeting Commemorating the 

Settlement of Amish-Mennonite People of 

the Iowa-Johnson-Washington Counties, 
lowa Area in 1846 


EAST UNION CHURCH 
August 9, 1946 
Simon Gingerich, 
Wayland, Iowa 


Choristers .... Ora Keiser, Kalona, lowa 
Edwin Swartzendruber, Manson, lowa 


Moderator 


Forenoon Session 
9:00 Song Service 
9:15 Devotion ’, S. Guengerich 
Wellman, lowa 
9:30 Address of Welcome .. D. J. Fisher 
Kalona, lowa 
9:45 “The Faith Of A People And Its 
Effect On A Community” 
H. S. Bender, Goshen, Indiana 
10:30 “Glimpses Of Community Men- 
nonite History” 
Elmer G. Swartzendruber 
Wellman, Iowa 


11:30 Closing 


Afternoon Session 
:00 Song Service 
:15 Devotion Joseph Shetler 
Pigeon, Michigan 
:30 “The Beginning Of The Mennonite 
Church In Switzerland, 1525” 
John C. Wenger, Goshen, Indiana 
:15 “Iowa Mennonites In The Larger 
Work Of The Church” 
Guy F. Hershberger, Goshen, Indiana 
:45 Short Talks 
Offering 
4:30 Closing. 


Evening Session 
7:30 Song Service 
7:45 Devotion Amos Gingerich 
Williamsburg, Iowa 
8:00 “The Mennonite Conception Of The 
Church” H. S. Bender 
Goshen, Indiana 

8:45 Sermon “Maintaining The Faith” 





John C. Wenger, Goshen, Indiana 


No. 3 


Concerning the Satisfac- 
tion of the Atonement 


of Christ 


An Anabaptist Tract on True Christianity, 
Written about 1527 


Translated from the Original German By 
J. C. Wenger 





Paul says to the Romans in the third 
| chapter, [that] they are all together sin- 
| ners and come short of the glory which 
| God should have from them, [yet] apart 
| from merit [they] shall be justified by His 
grace through the redemption which Christ 
accomplished, Whom God hath set forti 
as a mercy seat through faith in His blood, 
by which He sets forth the righteousness 
which avails before God, in that He for- 
gives the sins which took place formerly) 
under the divine patience, which He mani- 
fested, etc. He says, From which also ye 
are in Christ Jesus, who of God is made 
unto us wisdom, righteousness and sanc- 
tification and redemption. John the Baptist 
says, [in] John 1, Behold, That is the 
Lamb of God who takes upon Himself the 
sin of the world. John says [in] I John 2, 
And He is the reconciliation for our sins. 
Peter says [in] I Peter 2, Who offered 
Himself [for] our sin on the tree, that we 
might be without sin. As the prophet also 
speaks, (in) Isaiah 53, We are made 
well through His stripes. Isaiah 9, A child 
is born to us, to us a child is given, etc. 

Such statements, I say, and others like 
them, the scribes interpret as if a person 
could be saved through Christ whether he 
do the works of faith or not. If such were 
the case, why then should Paul say [in] 
Romans 2 that God will render to everyone 
according to his works, namely eternal 
life to those who strive after glory, praise 
and immortality with perseverance in good 
works, but to those who are quarrelsome 
and are not obedient to the truth, but are 
obedient to the evil, there will come dis- 
favor and wrath, tribulation and anxiety, 
[namely] upon all the souls of men who 
do evil. He says, [in] Romans 2, Not those 
who hear the Law are righteous, but those 
who do the Law. Paul says in Romans 
3, He does not make void the law through 
faith; [rather] he establishes it. In Ro- 
mans 8 he says, There is therefore now uo 
condemnation to those who are in Christ 
Jesus, who walk not after the flesh but 
after the Spirit. For what the Law could 
not do, in that it was weak through the 
flesh, that God did and sent His Son in 
the form of sinful flesh and through sin 
condemned sin in the flesh, that the right- 
eousness which the Law demands might be 
fulfilled in us who now walk not after the 
flesh but after the Spirit. If ye live after 











the flesh, ye shall die. Galatians 5 [states]: 
In Christ Jesus neither circumcision nor 
uncircumcision availeth [anything], but a 
faith which worketh by love. I Corinthians 
13: If I had all faith so that I could re- 
move mountains but have not love, I am 
nothing. Ephesians 5: For ye know that 
no whoremonger nor impure person nor 
covetous man, who is an idolater, hath 
any inheritance in the kingdom of Christ 
and of God. Let no man deceive you with 
vain words. Ephesians 6: For ye know 
that everyone will receive from the Lord 
that good which he hath done. II Corin- 
thians 5: For we must all appear before 
the judgment seat of Christ that everyone 
may receive according to that which he 
hath done with his body, whether it be 
good or evil. Peter [says in] I Peter 1: 
And since ye call upon the Father, who 
without regarding the person, judgeth ac- 
cording to each man’s work so pass the 
time of your pilgrimage with fear. II 
Peter 1: And therefore offer, with highest 


diligence, through your faith, virtue; 
through virtue, knowledge; through 


knowledge, moderation; through modera- 
tion, patience; through patience, godli- 
ness; through godliness, brotherly love; 
through brotherly love, common love. lor 
if such [virtues] abound in you ye shall 
neither be lazy nor idle in the knowledge 
of our Lord Jesus Christ. But he who 
lacketh these things is blind and doth 
grope. John says [in] I John 1, If we 
should say that we have fellowship with 
Him and walk in darkness we would lie 
and do not the truth. I John 2: Hereby 
know we that we do know Him if we keep 
His commandment. He who saith he 
knoweth Him and keepeth not His com- 
mandment is a liar. He who saith he is 
in the light and hateth his brother is in 
darkness. I John 3: Children, let no one 
deceive you. He who doeth righteousness 
is righteous as He is righteous, but he who 
doeth sin is of the devil. He who is born 
of God sinneth no more for his seed re- 
maineth in him and [he] is not able to 
sin for he is born of God. I will not men- 
tion what Christ says [in] Matthew 4: 
Improve yourselves for the kingdom of 
heaven is come near. |He] says to Peter 
and to others: Follow me. Matthew 5: 
Let your light shine for men that they may 
see your good works and praise your Fa- 
ther [who is] in heaven. Ye ought not to 
think that | am come to do away with the 
Law and the Prophets. I did not come to 
do away with [them] but to fulfill. Mat- 
thew 7: Therefore he who heareth my 
discourse and doeth it, him will | compare 
with a prudent man who built his house 
upon a rock. And then a pelting rain fell 
and floods came and the winds blew and 
beat upon the house but yet it fell not for 
it was founded upon a rock. And he wl.o 
heareth my word and doeth it not is like 
a foolish man who built his house upon the 
sand. Matthew 10: He who confesseth 
me before men, him will | confess before 
my Father in heaven. He who loveth 
father or mother more than me is not 
worthy of me, and he who loveth son or 
daughier more than me is not worthy of 
me. And [consider] what He says of the 


good seed which falls into the good earth, 
Matthew 13. Matthew 16, Mark 8, Luke 
9: If anyone wisheth to come after me, let 
him deny himself and take his cross upon 
himself and follow me. For he who wish- 
eth to preserve his life shall lose it, but he 
who loseth his life for my sake will find 
it. Matthew 16: For it shall come to pass 
that the Son of Man will come in the glory 
of his Father, with his angels and then will 
he requite each one according to his works. 
[In] Luke 10 Christ speaks to the scribe 
[that] he should love God with his whole 
heart and his neighbor as himself; thus 
would he live. Luke 13: Strive that ye 
may enter through the narrow door. Luke 
14: If anyone come to me and hate not 
his father, mother, wife, children, brothers, 
sisters, and also his own life, he cannot be 
my disciple. And he who doth not bear his 
cross and follow me cannot be my dis- 
ciple. He who doth not renounce all that 
he hath cannot be my disciple. John 13: I 
have given you an example that ye should 
do as I have done to you. If ye know these 
things, blessed are ye if ye do them, A 
new commandment give | unto you that 
ye love one another as | have loved you. 
So shall all men know that ye are my dis- 
ciples if ye have love among yourselves. 

Further, as Christ therefore hath suf- 
fered for us (He did not have where 
he might lay His head, Matthew 8) [must] 
we never through faith in Him renounce 
[our] supposed possessions and our [own] 
selves, and suffer for His sake? Why then 
does He say [in] Matthew 19 to the young 
man who asked Him how he might be 
saved, If thou desirest to be perfect, go, 
sell what thou hast and give to the poor, 
and thou shalt have treasure in heaven, 
and come, follow me? Why does He say, 
It is easier for a camel to go through the 
eye of a needle than for a rich man to 
enter into the kingdom of God? Yea, 
why does He say [in] Luke 5 to Peter and 
Andrew (as was said above), Follow me? 
| And] to Matthew, Follow Me? Did not 
Zacchaeus say, [in] Luke 19, after he 
[came to] know the poor Jesus and had 
received Him, Behold, the half of my 
goods I give to the poor, and if I have de- 
frauded anyone | will restore fourfold? 
It would then be the case that Christ had 
lied when He says [in] Matthew 6, We 
cannot serve God and mammon. And that 
which Luke writes [in] Acts 2, of the 
righteous Christian Church which was 
once at Jerusalem, would not be true, But 
those who believed were together and had 
all things common. Yea, the article of 
{the Christian Faith which says, A com- 
| munion of the saints, would also be untrue. 
| Why then does He say [in] Matthew 8, 
| He who wisheth to come after me, let him 
| deny himself, take his cross upon himself 
land follow me? [And,] He who wisheth 
to save his life shall lose it. Why does He 
j say [in] Matthew 5, Blessed are they who 
jare persecuted for righteousness’ sake? 
|{And,] Blessed are ye when men revile 
you and persecute you and say all manner 
of evil against you for my sake, if they 
lie therein. Matthew 10, John 15: The 
disciple is not above his master, nor the 
servant above his lord. It is enough for 
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the disciple that he be as his master, and 
the servant as his lord. John 16: They will 
put you under the ban. The time cometh 
that he who killeth you will think that he 
doeth God a service therein. Verily, verily, 
I say to you, Ye shall weep and lament, 
but the world shall rejoice. Does not 
Peter also say [in] I Peter 2, For hereunto 
were ye called: because Christ also suf- 
fered for us, and left us an example, that 
ye should follow His footsteps. Yea in- 
deed, if Christ therefore did enough by 
his passion which He suffered at Jeru- 
salem, and nothing was uncompleted of 
his suffering, why then does Paul say in 
Colossians 1, Now I rejoice in my suffer- 
ing which I bear for you and fill up in my 
body that which is lacking in the afflictions 
of Christ? II Corinthians 1: But as we 
have tribulation or comfort it works out 
for your good. Ephesians 3: Therefore I, 
Paul, a prisoner of Jesus Christ for you 
Gentiles. Philippians 2: And if | be offer- 
ed as an offering and service to God |for | 
your faith, | joy and rejoice with you all. 
In the same way, did not Christ chiefly es- 
tablish the Lord’s Supper for this reason, 
namely, that they had to suffer as Christ 
their Head, and through death enter into 
glory, yea that their death should not be 
their’s but the Lord’s and that they like 
their Head should arise | from the dead] ? 
And what- about the dear apostles an: 
prophets, yea even Christ Himself, and 
likewise the dear friends of God who suf- 
fer much at this time and who have 
prophesied for so many years—if the 
members of Christ must not suffer like 
their Head? Does Peter not say [in] ii 
Peter 5, Humble yourselves under the 
mighty hand of God that He might exalt 
you at the right time? Cast upon Him 
all your care, for He careth for you. Be 
sober, watch ye, for your adversary, the 
slanderer, goeth about as a roaring lion, 
seeking whether he can devour someone, 
whom resist, fortified by faith, since ye 
know that through your brotherhood 
which is in the world the same suffering 
is accomplished. 

And for this reason when Paul says 
[in] Romans 3 that those who are justified 
through Christ are justified without any 
merit or without the works of the Law he 
does not mean that a man can be saved 
without the works of faith (since Christ 
and the apostles demand such), but with- 
out those works which are done outside of 
faith and of the love of God—such as 
circumcision and the like, which the Jews 
did that they might thereby be justified. 
Therefore whenever Paul and Christ apply 
the term justifying to works they do not 
mean that those works are of men, but 
[they are] of God and of Christ (through 
whose strength the man performs them). 
[Those justifying works] are not  per- 
formed by the man as if he received some- 
thing as his own, but [they are performed | 
because God wishes so to give the man 
such works that they are His works. And 
why is there a mercy seat with God ex- 
cept for His own through His will? Why 
should God make known His will, if He 
would not wish that a person do it? Yea, 
how could God be satisfied with anyone 
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who neither wishes to hear the will of God 
concerning His mercy seat, or who having 
heard and knowing thereof wishes to hold 
it only with words? Will he not diminish 
his boast that the mercy seat exists for his 
sake? Yea, he gives his own word and 
says that he heard it from the mercy seat. 
Yea, he curses and persecutes everyone 
who refuses to believe him. Will such 
boasting not lead to his damnation? But 
if we would think like Paul [in] I Co- 
rinthians 1, where he calls Christ the right- 
eousness and wisdom of the believers or 
Christians, does he mean the outward 
Christ without the inward, and not much 
more the inward with the outward 
| Christ]? Namely, since He is the Word 
of the Father He makes known to us the 
true obedience by which alone the Father 
is satisfied. He is the true Bread from 
heaven which comes down from above to 
feed the souls of men. He says, Ile who 
doth not renounce all that he possesseth 
connot be His disciple. He says, He 
who wisheth to folllow me, let him den) 
himself. No one cometh to the Father but 
by me. I am the door of the sheepfold. | 
am the light of the world. I am the way, 
the truth, and the life. He testifies all this 
in deed. | will not mention that Paul at 
this place is not speaking of Pharisees or 
scribes (as if they were the righteousness 
of Christ}, but of him and those like him 
who accept Him in truth and keep their 
standing as His [disciples] according to 
that which faith eliminates and [that which 
it] demands. But what have they to do 
with it who boast to me so proudly of 
Christ? They allege that Paul wrote of 
them when they are the chief persecutors 
of Christ and of Paul. 

How does it concern me that the em- 
peror claims so many kingdoms, since | 
am a poor begger? But when John the 
Baptist says [in] John 1, Christ is the 
Lamb which taketh upon Himself the 
sin of the world, he wishes to be under- 
stood: insofar as the world surrenders to 
Him in faith. And therefore he says also 
Jin] John 3, He who believeth in the Son 
hath everlasting life; he who doth not be- 
lieve in the Son shall not see life. In the 
same way also when John says [in] I John 
2, He is our reconciliation, he wishes to be 
understood: namely, of those who so 
recognize Him. For although He is truly 
a reconciliation for the whole world, that 
does no one any good except those who 
recognize and accept Him by faith. And 
those who [accept Him] keep the com- 
mandments of Christ. But he who does 
not [keep the commandments] and _ yet 
boasts of Christ as being His reconcilia- 


tion is a liar, inasmuch as he has never | 


known Christ—as John testifies. And do 
we think, when Peter says in I Peter 2, 
Who offered himself for our sins in his 
body on the tree that we might be without 
sin, [that he] meant that Christ so offered 
Himself for the sins of men that through 
Him they are pronounced free, whether 
or not they believe on Him, whether or 
not they turn from sin, whether or not 
they have a change of mind, as the works- 
saints and scribes think? That is far 
[from the truth]! Why then would he say 


[in] I Peter 1, Whom having not seen ye 
love, in whom ye also believe although ye 
see him not. And whereas ye call on the 
Father who, without regarding the person, 
judgeth according to every man’s work, 
conduct your life in the time of your pil- 
grimage in fear. Blessed be God and the 
Father of our Lord Jesus Christ who ac- 
cording to his great mercy hath begotten 
us again to a living hope by the resurrec- 
tion of Jesus Christ from the dead. Now 
those who are without faith, who have not 
ceased [from sin], those sinning even 
worse than before, yea [those with] just 
as slavish and ugly a disposition toward 
God and their neighbor as they had before 
—how can such people appropriate the 
| words of Peter for themselves, since Peter 
did not write to them but to Christians? 
| In the same way one understands also the 
|two statements of Isaiah, for in Isaiah 28 
God said concerning Christ, Behold, | 
| lay a chosen, costly cornerstone in Zion and 
| he who believes therein shall not be put 
| to shame. The ruling Lord, however, shall 
be your fear and your dread, and He shall 
| be to you for sanctification, for a stone of 
| stumbling, and a rock of offense, for the 
| two houses of Israel, etc. 
| How then did Christ do enough for our 
| sins? Answer: [He did enough] not only 
| for ours, but also for the sins of the whole 
world, insofar as they believe on Him, and 
follow Him according to the demands of 
faith, as was said. Yea, He has done 
enough as the Head of his church; He 
does no less for His members day by day 
so that He [continues to] do enough for 
those who are His; just as He has done 
from the beginning [so will He continue to 
do] until His return. And therefore just 
as one speaks of justification through 
Christ so must one also speak of faith, 
[namely] that repentance is not apart 
from works, yea not apart from love 
(which is an unction), for only such an 
anointed faith as one receives from the 
resurrection from the dead is [at all a] 
Christian faith, and [it alone] is reckoned 
| for righteousness, Romans 4. Again, one 
must not speak of works after the manner 
of the works-saints, [namely], works of 
the Law, but [one] must preach works of 
faith, that is a turning back from works, 
possessions, and yourself, through faith 
in Christ the crucified;—not as though 
a man could do this of himself but as he 
is able to do through the strength of faith, 
so that these [works] are not of man but 
of God, inasmuch as the will and the abil- 
ity to turn back to God are not of man 
but the gift of God through Jesus Christ 
our Lord. 

















Truly happy then is the man who keeps 
on the middle path and does not yield to 
the works-saints (who promise salvation 
or the forgiveness of sins through works 
apart from faith—that is through the sup- 
posed possession of works—and thus veer 
to the left, preaching works; paying no 
attention to a constant faith and not wish- 
ing to see or hear of a faith which is suffi- 
cient unto salvation: all their works are 
like wild plums, that is, ceremonies devoid 
of faith) nor on the other hand to the 
scribes, who although they have kept clear 














of [building on] works yet veer to the 
right and under the name of gospel teach 
a faith without works, taking the poor 
and obedient Christ (who had not where 
to lay His head, Luke 9, and without 
either the murmuring complaints or the 
defense of men said, Luke 22, Neverthe- 
less, Father, not my will but Thine be 
done) for their satisfaction, but they do 
not wish to hear what he says [in] Luke 9, 
Come, follow me. Luke 14: He who doth 
not renounce all that he possesseth cannot 
be my disciple. Mark 8: He who wisheth 
to come after me, let him deny himself, 
take his cross upon himself, and follow 
me. Yea, the Father must also be a “fa- 
natic” [to] them when He says, This is my 
beloved Son in whom | am well pleased, 
hear him. They make out of Christ, in 
His humanity, what the pope has made out 
of the saints, namely a golden calf like the 
Jews of old, that is, they confess Christ 
as David’s Son and [yet] they deny Him, 
yea make Him a “fanatic” because God’s 
Word and Son were sent into the world 
to make known the obedience or righteous- 
ness of His Father not only in words but 
also with “works,” so that all who believe 
in Him might not perish in their death but 
be delivered from death. All their preach- 
ing and fruit are like prickly thistles ; they 
have much to say regarding faith, and 
[yet] know neither what Christ nor faith 
are; they reject works without faith in 
order that they may set up faith without 
works. They wish to obey God only with 
the soul and not also with the body, in 
order that they may escape persecution. 
They think that faith is a lazy and empty 
delusion. For this reason they are able to 
say that infants have faith although they 
give no evidence of works of faith, even 
when they come to years. It would then 
be the case that the work of faith and of 
the Holy Spirit would be cursing, when 
they are scarcely able to speak. And alas 
for the miserable blindness although it is 
not because they do not know beiter that 
they do not speak or write all this but 
because they wish to provide for the belly 
and preserve their honor. 

And how well can one see here the beast 
that hath seven heads and ten horns, which 
hath again recovered from its deadly 
wound, inasmuch as the Romish school or 
Curia from which the bread-god and in- 
fant-baptism come originally, are again 
defended as the truth by the scribes. | 
will not mention many other things in 
which the scribes hypocritically imitate 
the papists and establish them as Christian. 
But thus must the second beast wiih the 
two horns—that is, the gang of the scribes 
—cause the earth and the people thereon 
to worship again the first beast, again es- 
tablishing the papal oil-idol—that is, pop- 
ery—casting down fire from heaven, ban- 
ishing and cursing everyone who does not 
cleave to them—everything just as John 
had said beforehand. This is also just as 
he had seen in Revelation 17 where the 
ten horns on the beast would hate the 
whore and make her desolate and naked, 
devour her flesh and burn her with fire, 
seeing that God had put it in their hearts. 
The kingdom would be given to the beast 
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until the Word of God should be fulfilled. 
Yea, those ten horns who like kings should 
receive the kingdom after the beast, would 
be of one mind, would give authority to 
the beast, would make war with the Lamb, 
and the Lamb would overthrow them. 
This is how there should arise scholars in 
the last days from all the higher schools 
[of learning], awakened through the Spir- 
it, and the Romish church or congrega- 
tion of works-saints, possessed of great 
zeal, would bring everything on itself and 
burn up what it had accumulated of mon- 
ey, silver and other food, and damn them 
|the awakened scholars] as heretics. But 
soon thereafter they would fall back to the 
beast—that is, the Romish school—and 
defend it, and the kingdom of God which 
had previously come to them they would 
again cast away. Yea these [apostate re- 
formers] would defend the beast against 
the Word of God, and those who cleave 
[to the beast] and fight vehemently with 
the Lamb. Nevertheless, the Lamb who is 
a Lord of lords and the King of all kings 
will conquer them, together with [assisted 
by] His believers and called ones. And 
would not this, together with the papists, 
be the abomination of desolation of which 
Daniel in the ninth chapter, Paul [in] II 
Thessalonians 2, Peter [in] II Peter 2, 
yea also Christ [in] Matthew 24, Mark 13, 
[and] Luke 17, clearly have spoken, 
[namely] where that one sits in the holy 
place, allows himself to be worshipped 
either for gospel or for Christianity, ac- 
cording to which the works-saints say, Lo, 
here is Christ! The scribes cry, Lo, here is 
Christ! Therefore, happy is he who de- 
parts from Babylon, that is, [who] neither 
believes the works-saints nor the scribes, 
[but] submits with fear to the disciple of 
Christ, because the heavenly voice, [in] 
Revelation 18, Isaiah 52, II Corinthians 6, 
cries out and says, Come out of her, my 
people, that ye be not partakers of her 
sins, that ye receive not of her plagues, 
for her sins have resounded unto heaven. 


NAME OMITTED 


The June issue of the BULLETIN con- 
tained a review of LUCY WINCHEST- 
ER by Mrs. Ida Yoder of Walton, Kansas. 
Quite unintentionally the reviewer’s name 
failed to appear with her article. For this 
the editors apologize. 


DR HERSHBERGER’S BOOK 
REPRINTED 


The splendid monograph, War, PEACE, 
AND NONRESISTANCE, by Guy F. Hersh- 
berger of Goshen College has now been 
reprinted, and 
Scottdale, 
able to fill orders from the new edition. 
The book is substantially a reprint of the 
first edition, only a few slight changes hav- 
ing been made. The book has been widely 
and favorably reviewed. Every Mennon- 
ite home must have a copy of this valu- 


able book. 


Mennonite (Publishing 


House, Pennsylvania is now 





ANABAPTIST TRACT 
Continued from Col. 1, p. 1 
earnestness and eschatological flavor of 

the tract. 

The author of the tract on the atonement 
is not known definitely. The present writer 
would offer the conjecture that it may 
have been Michael Sattler (d. 1527). 
Item one of part two of the German 
Sammelband is the Schleitheim Confes- 
sion of Faith written by Michael Sattler. 
Item two is the Epistle of Sattler to the 
Church at Horb. Item three is the account 
of Sattlers’ trial and martyrdom. Item 
four is the tract, Concerning the Satis- 
faction (Atonement) of Christ, herewith 
presented in an English translation. The 
mere fact that the tract follows the three 
Sattler items is of course not conclusive 
evidence that Sattler also wrote the Gnug- 
thuung Christi. But there are several 
points of similarity between the tract on 
the atonement and the Schleitheim Arti- 
cles of Faith which offer some support 
to the conjecture that Sattler wrote the 
former. Both documents refer to the 
“burial” and “resurrection” of Christians 
in their relation to sin and holiness re- 
spectively. Both call upon true Christians 
to withdraw from “Babylon,” the apoca- 
lyptic symbol of sin and apostasy which 
the Brethren applied to the state churches 
in the early years of their history. Both 
documents emphasize the absolute obliga- 
tion of the Christian to take up the cross 
and follow Christ. It must be admitted 
however that these were all familiar con- 
cepts of the Brethren and they are insuffi- 
cient to establish any given leader as the 
author of our tract. Within a century 
of Sattler’s death, however, a Dutch Men- 
nonite martyrologist ascribed the Gnug- 
thuung to Sattler. “Of this hero and wit- 
ness of Jesus Christ,” wrote the Dutch 
Mennonite, “there are also other writings 
extant in print, treating of the atonement 
of Christ [Gnugthuung Christi] ; brother- 
ly union [Scheitheim Confession]; di- 
vorce; of evil overseers; and the hearing 
of false prophets.” The author gives no 
proof of his assertions, and may indicate 
nothing more than that he had examined 
the 1560 Dutch Version or perhaps the 
original German edition of the Sammel- 
band. 

Little needs to be said about the content 
of our tract, Concerning the Satisfaction 
of Christ. Strictly speaking it is not a 
theological treatise on the atonement. 
Rather, it deals with the topic, To whom 
do the blessings of the atonement apply? 
Who can claim that Christ died for him? 
What is meant when it is stated in Scrip- 
ture that Christ is the reconciliation (pro- 
pitiation) of the world? Who is meant 
by the “world”? 

The reply of the Brethren is briefly 
as follows: It is indeed true that the 
atonement is universal in its potential 
scope. It would be sufficient for all men. 
But it is efficacious only for those who 
have faith, for those who are believers. 
But who are believers? According to 
the Brethren, being a believer is far more 
than renouncing Catholicism, the religion 
of works. And it is far more than boast- 








ing of Christ as one’s mercyseat (Prot- 
estantism). It is something altogether 
different from making words. Being a 
believer means living the Christian life. 
It means bringing forth “fruits meet for 
repentance” (Matthew 3:8). “It was not 
‘works’ in an ecclesiastical sense which 
the Swiss Brethren were teaching, but 
living in the spirit of the Gospel, and by 
that exposing themselves inevitably to 
suffering and martyrdom.” And only those 
who thus take up their cross and follow 
the suffering Jesus faithfully are true 
Christians; only they participate in the 
benefits and blessings of the atonement 
of the Lord Jesus. Hence what seems at 
first to be a theological treatise on the 
atonement turns out to be a “practical” 
discussion of true Christianity. 

The author develops his treatise as fol- 
lows: First he shows from Scripture that 
all men are sinners and that Christ is 
the Saviour of all men. But he immedi- 
ately hastens on to point out that salvation 
does not mean antinomianism; on the 
contrary holiness of life is the acid test 
of true Christianity. The author places 
great stress on the absolute necessity of 
self-denial. He does not deny the truth 
of justification by faith; genuine Chris- 
tian faith is “reckoned for righteousness, 
Romans 4.” But such faith can never 
be divorced from life; it must of absolute 
necessity find expression in good deeds 
(“works”). But it must not be supposed 
that the good deeds of the Christian result 
from human volition. On the contrary, 
the good “works” of the Christian are not 
truly his own, but are the result of God 
working in him. Only those who thus 
allow God to work obedience in them are 
true Christians and they alone are jus- 
tified. The ability to live a life pleasing 
to God is a divine gift; it is not possible 
by human effort. Hence true Christianity 
is not a religion of works (Catholicism), 
declares our author, nor is it a religion of 
bare “faith,” devoid of “works” (Protes- 
tantism). Rather, it is a life of genuine 
holiness, a life of cross bearing, a life 
of earnest obedience to the Lord Jesus, a 
life created in the Christian by God Him- 
self. 

In closing, the author expresses his keen 
regret at the way the reformers went only 
part way in their destruction of the beast 
of the Apocalypse (Romanism). Yea, in 
their defense of such Romish abominations 
as infant baptism the reform parties are 
nothing but the second beast which causes 
the people to worship the first beast (Rev- 
elation 13). All state churchism, continues 
our author, is the awful “abomination of 
desolation” predicted in holy writ; the 
state churches—whether Cotholic or Prot- 
estant—are the “Babylon” of the Apoc- 
alypse, and from them the true Christians 
must withdraw. With this blunt demand 
for separation from organized Christen- 
dom the author closes his tract. 

It should be noted that by “works saints” 
the author means Roman Catholics, while 
by “scribes” he means Protestant reform- 
ers. [Material inclosed in brackets was 
supplied by the translator to clarify the 
original. } 





